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EDITORIAL 
 
 
 
In the name of Allah, Most 
Gracious, Most Merciful.  
 
The political development in 
Nigeria shows that the 2007 
elections are around the corner 
with most of the parties fielding 
candidates for various offices. 
Of interest to note is that the 
leading parties as of the time of 
writing this editorial have 
fielded Muslim candidates for 
the presidential election -  
General Muhammadu Buhari 
(ANPP) and Alhaji Umaru 
Musa ‘Yaraduwa (PDP). 
 
It is for this reason that we call 
for maturity in the conduct of 
the 2007 electioneering 
campaigns. As Muslims they 
should unveil their programmes 
and engage the public in what 
they intend to achieve while in 
power. Power belongs to Allah, 
and He gives it to who He 
wishes. 
  
Allah (SWT) testified in the 
Qur’an that He sent Prophet 
Muhammad (SAW) to serve as 
a source of mercy to the entire 
mankind. Their approach to 
issues must therefore reflect this 
stand. The essence of 
governance is to improve the 
living condition of the people. 
Their programmes should be 
tilted towards achieving this 
noble goal, and in the process of 
doing so, they must avoid 
negative campaign and 
indulging themselves or their 
supporters in any form of 
election malpractice.  
 (Continue on page 8)  

 
 
 
 
INTRODUCTION 
A great deal of existing literature on 
Colonialism is concentrated on the 
general negative consequences of 
colonialism on Africa. A very good 
work has been done to buttress the 
negative characters of the social, 
political and economic consequences of 
colonialism (Rodney 1976, pp. 224 – 
260). Such studies however, merely 
mention tribal rifts as part of the 
negative consequences of the divide-
and-rule policy. 
  
Similarly, the media representation of 
Muslim groups in the Central Nigeria 
area is geographically, culturally and 
ethnically limited. For instance, the 
media commonly refers to Muslim 
ethnic groups in Central Nigeria Area as 
being from the Northwest or Northeast 
regions, either as Hausa, Fulani or 
Kanuri. Thus the existing discourse pays 
no attention to Muslims who are 
indigenous to the Central Nigeria Area. 
 
This is similar to what obtain in the 
West in which Muslim groups in Britain 
for instance are considered as being 
from Pakistan and India, or the Arab 
world and Turkey or as Black thus 
ignoring the soaring number of East 
European refugees and asylum seekers 
as well as local converts that are 
becoming more visible in European 
context. (HO, 2004 p.2). The 
consequence of this is that Muslims are 
considered as immigrants and are 
therefore denied the rights that accrue to 
indigenes. 
 
Ho grounded his article on the Muslims 
of Nanyang, known in contemporary 
international discourse as Southeast 
Asia, covering the geographical�areas �

�
�
�
�
From Asia, covering the geographical 
areas from the coastal areas of ancient 
China, the islands of Indonesia, British 
Borneo, and the Philippines (HO 2004 
p.2). He conducted interview on two 
Pakistani brothers, one residing in 
Britain and the other in Hong Kong. 
 
In this article, I conduct a literature 
review on the history of Central Nigeria 
Area and tried to analyse the social and 
political changes from pre-colonial to 
post-colonial period. Inter-ethnic 
relations depict peaceful co-existence in 
the pre-colonial and part of the colonial 
period. From the late part of the 
colonial period to post-colonial period 
however, this pattern changed and 
animosity sets in. 
 
THE CENTRAL NIGERIA AREA 
The area called Central Nigeria can be 
found at the geographical centre of 
Nigeria. It covers an area of 
approximately 342.390km2 or 37 
percent of the total land area of Nigeria. 
The area is structured into eight states 
of Benue, Kaduna, Kogi, Kwara, Niger, 
Plateau, Nassarawa, Taraba and the 
Federal Capital Territory (FCT). 
(Dawan, 2002, pp.3 – 4). The area is 
sometimes referred to as the Middle belt 
of Nigeria (Udo 1970, Tyoden) quoted 
in (Dawan, 2002). Central Nigeria has a 
population of slightly over eighteen 
million or 20 percent of the total 
population of Nigeria by 1991 census. 
 
The average density is about 50 
persons/km2; one of the lowest in the 
federation. Economically, Central 
Nigeria is among the least developed 
areas of Nigeria. The area lacks 
industries, commerce and good network 
of roads and other transport routes 
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 (Dawan, op cit: pp.10-11). Of 
the over 250 ethnic groups that 
inhibit Nigeria, about 200 are 
found in Central Nigeria. The 
major ethnic groups are however 
the Tiv, Idoma, Igala, Nupe, 
Ebira, Yoruba (Northeast 
Yoruba) and Gbagi (Gwari) 
[Dawan 2002, p. 11]. Others 
include Birom, Bachama, Angas, 
Jukun, Hausa, Fulani and Kanuri. 
 
The area is generally rural with 
urbanization emerging only as a 
result of the political 
restructuring of Nigeria into 
states in 1967, 1976, 1987, 1991 
and 1996 (Dawan, op cit: p.11). 
Consequently, some hitherto 
rural settlements like Jos, Ilorin, 
Makurdi, Lokoja, Minna, 
Kaduna, Jalingo, Lafia and 
others became major 
metropolitan areas. 
 
Central Nigeria contains several 
valuable mineral resources. The 
most prominent include tin ore 
associated with the Younger 
Granite rocks of the Jos Plateau. 
Others include good quality 
coal in Benue and Kogi States, 
low medium grade iron ore in 
various locations with estimated 
reserve of over 200 million 
tones (Dawan 2002, p. 12).  
 
Agriculture is considered to be 
the mainstay of the economy of 
the area. Favourable climate and 
soil condition permits the 
cultivation of a wide variety of 
both food crops and cash crops. 
These include root crops like 
yams, cassava, cocoyam and 
sweet potatoes; cereals such as 
guinea corn, Soya beans, millet, 
rice and maize; pulses (cow-
peas, groundnuts) and a large 
variety of vegetables (Dawan, 
2002).  
 
Other resources supporting the 
economy of the area include 
water resources, which make 
possible irrigation and energy 
generation. Timber and 

fuelwood are also sourced in the area. 
 
This then is our area of study, which is 
part of the Central Sudanic Africa. 
According to Hunwick (1995) Central 
Sudan constitute of present day Federal 
Republic of Nigeria as well as the 
present Republics of Chad, Cameroon’s 
and Niger (Hunwick 1995, p. xii). 
Clearly therefore, the area is too vast to 
be covered in a small paper like this 
one. Hence, the choice of a case study. 
 
HOSPITALITY OR HOSTILITY: 
HO’s THESIS ON MUSLIMS IN 
NANGYANG 
Ho established how South-East Asian 
Muslims lived as one community in pre-
colonial Hong Kong, but got fragmented 
after World War II: national identities 
triumphed over religious identity. Now 
there was talk of Malays, Singaporeans, 
Indians, Pakistani, or Chinese (HO 
2004, pp. 1-25)  
 
Two factors were responsible for this 
development: 
 
i. The colonial divide and rule policy, 

which seeks to weaken the social 
solidarity among social groups; and 

 
ii.  The Muslim leaders dominating the 

community’s affairs. 
 
Towards the approach of the end of 
Sino-British treaty over Hong Kong, in 
1997, the British gave Muslim 
minorities the option to accept Beijing’s 
resumption of sovereignty over Hong 
Kong or seek residence from London. 
Alternatively, they needed to find other 
ways of emigrating. 
 
This historic watershed divided ethnic 
Muslims in terms of nationality and 
where they preferred to settle, and also 
set in ethnic Muslims from Hong Kong 
on different diasporic paths in the post 
colonial era. Even members from the 
Muslim family, bloodline, and lineage 
faced the question of loyalty as to which 
nationality they belonged (HO 2004, p. 
6). 
 
Although the ethnic minorities were 
more interested in acquiring British 
citizenship, only 50,000 heads of elite 

household were accorded such benefit 
to the neglect of a staggering majority 
who are poor and unskilled.  The 
ambiguities of citizenship, therefore, 
pushed ethnic minorities to rethink their 
residency” (HO 2004, p.6) and this was 
done along nationality lines. 
 
Leaders of the Muslim communities did 
not help matters either. They also toed 
the line of nationality in dealing with 
issues of the moment. Those who 
immigrated to Britain concealed their 
muslimness and presented themselves, 
in public, simply as Chinese. This 
landed them in a dilemma in that neither 
the Muslim community nor the host 
society recognises their existence. Their 
only benefit in doing so being that they 
were spared stigmatization and 
xenophobia meted out to Muslims. 
 
Even in Hong Kong, one of the 
interviewees of Ho admitted this retreat, 
rather disappointingly, when Ho asked 
the question: 
 
… in the past, as you say, there was no 
distinction along ethnic lines. But after 
that (WW II), it seems the Pakistanis 
came together and the Chinese came 
together. They separated from each 
other. They didn’t care about each 
other. Why? (P. 9) 
 
The response was that as one colony 
after the other regained independence 
its citizens in the Diaspora became 
nation-conscious: the nationalistic ideas 
got into their heads. 
 
They become more nationalized, you 
know. So, I am Indonesian, he is 
Malaysian, he is Singaporean, he is 
Indian, he is Pakistani, he is Chinese, 
you know… (HO 2004) 
 
Another important aspect of HO’s study 
is the revelation that Hong Kong 
government did not consider ethnic 
minority as part of the Hong Kong’s 
society and therefore did not cater much 
for their welfare. The other interviewee 
of HO has this to say: 
 
Hong Kong government forgets the 
ethnic minorities in Hong Kong (Even 
though) … “They (the ethnic  
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minorities) are part of Hong 
Kong. They were born in Hong 
Kong; their grand parents have 
contributed to the prosperity of 
Hong Kong; they built part of 
Hong Kong … we have 
sacrificed by trying to build 
Hong Kong together with the 
local populations … But … The 
government doesn’t care. (p.15) 
 
This informant also lashes the 
leadership of Muslim 
organizations in Hong Kong 
whom he sees as people who 
use Islam for personal gains 
rather than for promoting the 
welfare of the Ummah. Ho 
therefore concludes that 
Muslims living in non-Muslim 
host-communities are not 
necessarily hostile to those 
communities, but are rather 
reacting to the historical 
circumstances of their times. 
 
DISCUSSION 
A number of lessons can be 
learnt from the thesis of HO. 
First, societies that are devoid 
of external interventions tend to 
develop naturally, devoid of any 
ethnic antagonism. Second, 
colonial intervention and most 
especially its policy of divide-
and-rule, which encourages 
ethnic ‘representation’ in the 
course of power sharing, tends 
to usher in ethnic nationalism as 
a strong factor in politics. Third, 
ethnic nationalism brings about 
a divide between host 
community and minority 
community. Fourth, minority 
communities tend to be 
productive, probably because of 
the self-preservation instinct. 
And this makes minorities to 
contribute to the development 
process of the host community. 
Fifth, inspite of their 
contribution to the host 
community, ethnic minorities 
are largely despised and under-
rewarded in terms of 
government policy and 
development projects. Finally, 
these factors combined to make 

the life of ethnic minorities difficult in 
the host community, and this in turn 
breeds three tendencies:  
(i) emergence of minority leaders who 

exploit the situation to their selfish 
end;   

(ii)  emergence of radical tendencies 
among a cross section of the ethnic 
minority populations; or  

(iii)  resignation to life of solitude. 
 
There are strong indications to support 
the thesis of Ho in the sub-Saharan 
Africa. An examination of the fate of 
Muslims living in parts of Central 
Nigeria Area where non-Muslims are in 
the majority would reveal that. 
 
THE CHANIGING SOCIO-
POLITICAL STRUCTURE OF THE 
CENTRAL NIGERIA AREA: FROM 
PRE-COLONIAL TO POST-
COLONIAL ERA. 
A number of studies have emerged, 
which demystifies the old notion that 
relations between Muslim and non-
Muslim communities in Nigeria had 
been intrinsically hostile. There seem to 
be a general consensus that trade in 
Nigeria, and indeed in Africa, has been 
a principal factor in causing political, 
social and economic changes. It gave 
rise to large empires, made possible 
inter-ethnic marriages and brings about 
livelihood and peaceful co-existence. 
 
Yakubu A. Ochefu (2002) wrote on 
inter-group Economic Relations and 
Early European contact in the lower 
Benue Valley (Ochefu, 2002: 475-490). 
He observes that the lower Benue has 
long been a major centre of political and 
commercial activities, bringing together, 
the peaceful inter-action of the Tiv, 
Igala, Idoma, Igbirra, Bassa, Aragon, 
the Jukuns, Hausa, Fulani and the Nupe. 
Although he acknowledges the Tiv 
hostility towards foreigners especially 
the Hausa (p. 477), such hostility was 
never the dominant feature especially in 
the pre-colonial period. Besides, the Tiv 
hostility is more than offset by the Igala 
hospitality and their ensuing long 
distance trade, which they engage in 
with the Ebira, Idoma, Nupe, Igbo, 
Hausa, Benin and Old Oyo (Ochefu, 
2002). 
 

Although Ochefu laments that by 1830 
the entire Northern bank of the lower 
Benue had come under Fulani rule from 
Nupe and Nassarawa emirates, and 
opines that had caused set back in trade 
in the Benue valley, he admits that 
European penetration of the area for 
purposes of commerce and ‘Western 
civilization’ had changed course of 
events. As he rightly observes; Fulani 
raid was replaced by European raid; 
conversion to Islam was replaced by 
conversion to Christianity; African 
population was subdued to British 
hegemony. Trading activities were 
geared towards serving colonial needs. 
(pp.484-485).This in essence marks the 
integration of the lower Benue valley’s 
economy into World Market economy 
for perpetual exploitation. 
 
Even though, Ochefu did not discuss the 
impact of colonialism on the hitherto 
peaceful co-existence of the numerous 
ethnic groups he identified, it is clear 
that European penetration had caused 
further stratification of the society. And 
when independence approached, the 
manner in which the British made 
political appointments along ethnic and 
regional lines definitely caused serious 
dislocations, which impact negatively 
on the people, hence, the subsequent 
perennial ethnic cum religious conflicts 
in the area. 
 
Similarly, Carolyn Nnanusa Panaki 
(2002) in her writing on the peoples of 
Lokoja: studies in twentieth century 
Inter-Group Relations (pp.:491-512) 
stated that eight groups became 
prominent in Lokoja circa 1860-1900. 
These were the Kakanda, Bassa-Nge, 
Oworo, Hausa, Nupe, Sierra Leonians, 
Fantis and lastly Europeans (p. 494). 
The Kakanda controlled fishing 
activities as well as ferry services in and 
around Lokoja, while the Oworo and 
Bass-Nge concentrated on farming. 
 
The Hausa who came from Sokoto, 
Borno, Kano and Katsina, traded in 
kolanuts, while the Nupe dominated 
local manufacturing, copper smelting, 
bead-making, weaving, calabash 
curving and mat (zana) making as well 
as dyeing, pottery, spinning and metal 
work (Panaki, 2002) 



����������	
��	

	�� � ���	��  

Inter group relations improved 
as a result of trade and easy 
communication using Hausa 
language and later Nupe 
language among the general 
population in Lokoja. 
 
There were three dominant 
religious groups in Lokoja – 
traditional religion, Islam and 
Christianity: 
 
Available evidence suggests that 
even though those three 
religions exited side by side, the 
settlement did not witness any 
attempt at religious imposition 
or crisis by adherents of the 
various religions (Panaki 2002, 
p.495). 
 
Although the author has shown 
that Lokoja’s evolving internal 
unity was threatened with 
attempt at securing power, the 
people did not quarrel along the 
line of ethnic or religious lines, 
but as a result of personality 
conflict between two 
individuals when the Royal 
Niger Company deposed one 
Chief and appointed another 
(Panaki 2002, p.496). 
 
However, more significant 
dislocation occurred only when 
the British introduced a re-
organisation of the Lokoja 
Township between 1900 and 
1930s. Clusters (Anguwas) 
were created along ethnic lines. 
Thus: 
 
i. The Kakanda formed a 
cluster group around Kabawa; 
ii. The Bassa-Nges settled 
in Lokongoma and Adankolo; 
iii. The Oworo dominated 
Angwan Salamaleikum (now 
called Karaworo). 
iv. The Hausa inhabited 
Angwan Kura (now Unguwan 
Madabo), Angwan Yashi and 
Angwan Rimi. 
v. The majority of the 
Nupe settled in Angwan 
Nupawa, and later spread to 

cantonment area (Panaki 2002, p. 498). 
 
Other groups moved into and became 
prominent during colonial period: they 
include the Igala, the Igbo, and the Tiv. 
Each formed a cluster and take to 
particular trade. The Igbos however 
have no distinct quarters. Others without 
particular clusters but spread all over 
include the native Bunu and the Igbira-
Okene. 
 
The subjugation of Lokoja to Igbira 
native authority and the subsequent 
appointment of a non-indigene 
(Ahmadu Dekina) as the Wakili of 
Lokoja finally brought to end the age 
old peaceful coexistence of the town. 
(Panaki 2002, p. 502). 
 
The dominant issue throughout the 
country on the eve of independence was 
one of national or group integration. 
Ethnic nationalism which took root in 
Nigeria from 1950s soon blossomed in 
Lokoja after independence and ethnic 
consciousness became the major 
political issue in the 1960s (p. 505). 
 
The author rightly argues that ethnic 
consciousness is a times exploited by 
competing elites or politicians for other 
purposes, the end result usually being 
disastrous. She goes on to observe that 
ethnic consciousness in Lokoja 
manifested itself in form of group 
claims to the ownership of Lokoja. 
Some of these groups, notably the 
Hausa, Nupe, Oworo, Bassa-Nge and 
Igala, edged on by their educated elites 
proffered various arguments to back up 
their ownership claim. 
 
The story of Lokoja is bound to be 
similar to that of other towns in the 
central Nigeria area, notably Jos, 
Kaduna and Ilorin. If not on ethnic 
lines, at least on religious lines. 
Likewise the colonial divide and rule 
policy which saw the establishment of 
the ‘sabon garis’ in major cities of the 
north as well as other ‘sabos’ in the 
west. 
 
Olayemi Akinwumi (2002) studied the 
Colonial Administrative structure and 
the impact in inter-Group Relations in 
Borgu (pp. 563-575). He noted how the 

Anglo-French pact partitioned Borgu 
into the Western and Eastern Borgu. 
The western Borgu came under the 
influence of the French, while the 
eastern section came under the British 
influence. According to him, the 
partition did not take in to cognizance 
the pro-1895 political situation in 
Borgu. This created serious inter group 
crises in the area. 
 
Pre-colonial Borgu was a multi-cultural 
society with various groups co-existing 
peacefully under the same ruling group, 
the Kisra or Wasangari (Akinwumi 
2002, p. 564). Peace was however 
disturbed when the colonial authorities 
divided Borgu into two emirates in an 
arbitrary manner. Popular resentments 
were ignored, and this forced many 
people to migrate to the French Borgu. 
 
It is important to note that the socio-
political dislocations caused by 
colonialism in both Lokoja and Borgu 
did not take to religious divide. That is 
why the two areas are not characterized 
by the religious conflicts that bedevil 
Northern   Nigeria in the post colonial 
era. 
 
J.G. Nengel (2002) took a look at the 
relations between the Sokoto caliphate 
and the polities of the Central Nigerian 
Highlands (Nengel 2002, pp. 577 – 
594). He demystifies the arguments that 
the relationship was one of war and 
hatred. According to him, the perennial 
tension and violence being experienced 
in the area is wrongly associated to the 
so-called non-Muslim resistance against 
the imposition of Islamic power in the 
area. 
 
Nengel laments that the prevalence of 
such pejorative views denies the 
existence of other forms of inter group 
relations which were more enduring and 
which promoted the development of 
economic exchange in the area during 
the Jihad period (Nengel, 2002, p. 578). 
He traces the presence of the Hausa, the 
Fulani and the Kanuri, along side the 
Mwagwavul, Ngas and Goemi, in the 
highlands (Plateau) area to the sixteenth 
century. (p. 579).  
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He observes that while the 
Hausa and Kanuri lived on the 
adjoining lowlands, the others 
like Mwaghaval, Ngas and 
Goema, lived on the Jos Plateau 
massif along the autochthonous 
groups (p. 580). As for relations 
between Muslims and non-
Muslims during the Jihad, he 
notes the choice open to non-
Muslims, thus:    
 
i) either Non-Muslims 

embrace Islam and enjoy the 
peace and universal 
brotherhood of Muslim 
community, 

ii)  or pay jizya (tribute) and 
accept the status of amana, 
or 

iii)  failing both, then War. 
 
The reader would appreciate 
this choice the more when one 
compares it with, say, the 
Christian ascendancy in Spain 
where Jews and Muslims were 
given the options of either 
converting to Christianity or 
exile from the land and the 
confiscation of their goods 
(Durant 1962, p. 139, Hart 
1992, pp. 322-327). 
 
What can be stated here is that 
if the pre-colonial wars and 
conflicts were as dismal as they 
are portrayed in the colonial 
accounts, then there hardly 
would have been any of the 
polities left in the area when the 
Europeans came at the turn of 
the (20th) century (Nengel, 
2002 p.581). 
 
The author further 
acknowledges Danfodio’s 
guidelines to the emirates with 
regards to the relationship 
between daral-harb and daral-
Islam: 
 
And that to make war upon the 
heathen to whom peace has 
been granted … is unlawful by 
assent; wrongfully to devour 
their property is unlawful by 
assent, and to enslave them is 

unlawful by assent. [Shehu Usman 
Danfodio] (Nengel 2002,  p.  582) 
 
Nengel therefore rightly observes that 
that was what account for the existence 
of pockets of Maguzawa settlements 
within the emirates as well as societies 
in the Central Nigerian Highlands. He 
argued  further: 
 
Whatever may have been the case, the 
amana polities did not consider their 
relations with the emirates as anything 
humiliating, especially as the payment 
of tribute did not in most cases include 
slaves. (Rather) … tributes were paid in 
agricultural crops, locust beans and 
handicrafts. In most cases, these 
payments were reciprocated by gifts of 
cloth and caps by the emirate rulers to 
the local chiefs especially during sallah 
festivals (Nengel 2002, pp. 585-586). 
 
Nengel points out that the trend in 
migration of people from Borno and 
Hausaland continued throughout the 
nineteenth century, leading to the 
emergence of immigrant settlements in 
many parts of the amana societies. Thus 
emerged, for example Badiko, Ririwan 
Dalma, Ningi, Lame, Maigemu, 
Kuyambana, Sagau, Kargi, Mareso, 
Juran taba, Juran Kari, Ibada, Kware, 
Dan bara, Pingel, Gumau, Shendam, 
Langtang, Kwande, Namu, Karshi, 
Assaikio, etc. He added that these 
satellite settlements served as the main 
arteries through which the economic 
resources of the region were tapped. 
“And the pressure of such numerous 
settlements reduces the number of wars 
which the Jihadist forces would 
otherwise have undertaken into the 
daral-harb” (p.589). 
 
Nengel concludes by saying that 
stereotype views of European writers on 
the relation between Sokoto Caliphate 
and the polities of Central Nigerian 
Highlands are being premised on 
baseless assumptions. He concurs with 
the observation of Bala Usman about 
the jihad battles in Katsina, which is 
analogous to the area under study, that: 
While there cannot be denial of the 
disruptive and destructive effects of the 
battles, none of the military expeditions 
were undertaken in the spirit of rage, 

hatred or vandalism and the sole aim of 
exterminating one another (p. 590). 
 
Although Nengel did not cover the 
colonial period, what he tells us about 
the multi-cultural nature of the area of 
his study and the peace that reigned 
over the period in question suffice to 
say that any other thing than what he 
said must have been attributed to 
colonialism. And this has been testified 
by other studies, some of which have 
been reviewed in this paper. 
 
DISCUSSION 
The Central thesis in this section is that 
the Central Nigeria Area had been 
peopled by various ethnic groups who 
co-existed in a peaceful manner in the 
pre-colonial period. The policy of 
divide and rule had however planted the 
seed of discord, which was carried over 
to the post-colonial period. Such 
discord was deliberately promoted via 
baseless accounts of hostilities between 
ethnic groups; arbitrary partition and 
restructuring of societies for the purpose 
of colonial administration; and the 
appointment of unpopular individuals 
into positions of authority. Nor less 
important, in causing discord among the 
people, is the manner in which the 
journey towards independence was put 
along the line of ethnic representations. 
Consequently, people became ethnic 
conscious; region conscious or religious 
conscious and (they) started acting 
along that line. This in turn gave rise to 
the ‘settlers’ versus ‘indigenes’ politics, 
which characterize the area in recent 
times. 
 
Another emerging fact in this section is 
that the so called settlers have 
contributed immensely in the social, 
economic and political development of 
the area along side the so-called 
indigenes. 
 
By far however, the most negative 
impact of colonialism in the area is the 
dislocation of the Caliphate system. 
John Paden (1986) has given an 
excellent summary of early Caliphate 
values regarding community and 
authority. These include: 
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1. The community should 
consist of good Muslims; with 
provisions for fair treatment of 
non Muslim minorities [see 
Danfodio’s quotation in 
Nengel’s work].  
 
This was dislodged by the 
principle of secularism imposed 
by the colonialists. 
 
2. The purpose of the 
community is to ensure justice, 
and follow the Qur’an and 
Sunnah. In essence, shari’ah is 
guiding principle of the 
community. Again, this was 
dislodged partly by secularism 
and partly by the introduction of 
the penal code system. Since 
then the restoration of Shari’ah 
among the Muslim community 
has proved to be problematic. 
 
3. The leadership of the 
community should be vested in 
someone who has the quality of 
honesty, learning, courage, 
humility … and who is 
respected for his learning.  
 
This was flagrantly violated by 
the colonialists, a factor which 
caused resentments, discontents 
and instability, as discussed in 
our case-study. 
 
4. Succession of leadership 
should be decided by councils 
of learned people, who would, 
hopefully, choose the most 
qualified person (regardless of 
his dynastic linkage).  
 
No where did this happen in the 
whole of Sub-Saharan Africa; 
rather, the legacy bequeezed by 
colonialism was individual 
struggle for power in the name 
of democracy. 
 
5. Leaders should serve as 
examples to the people in terms 
of their actions. As well as their 
words.  
 
Except in isolated cases, this is 
also far from what obtains in the 

area, since the coming of colonialism. 
 
6. Leaders are personally responsible to 
God for their actions. (Paden 1986 p.37) 
 
This has been dislodged with secular 
principles such as constitutionalism and 
the rule of law. It is interesting to note 
that Paden has admired the Caliphate 
system, which colonialism came to 
destroy. In his own words: 
 
The reformers (Danfodio and co.) are 
concerned primarily with the 
establishment of a just society as 
defined in the classical Islamic state … 
they are concerned with issues of 
personal integrity, and the 
transformation of society through the 
process of establishing internal 
standards within ordinary people. They 
lead lives of austerity and scholarship. 
By all standards, they are courageous, 
hard-working and although they debate 
issues among themselves, do not resort 
to personal attacks. They do not 
accumulate personal wealth (Paden 
1986 p. 39).  

 

 
It is important to reconstruct the 
political history of the Central Nigeria 
Area, and by extension that of the 
Western Sudan, as the authors we have 
reviewed have attempted. This will 
improve relations between people. It 
will promote peace and stability. It will 
facilitate overall development of the 
area. 
 
CONCLUSION 
There are some similarities between 
HO’s study of Nanyang, Southern Asia 
and the studies we reviewed concerning 
central Nigeria Area of the Western 
Sudan. Muslims, in either case, lived in 
peace and unity among themselves and 
with their host communities. In either 
case, colonialism introduced a sense of 
ethnic consciousness, thereby causing 
socio-political dislocations of the 
societies. A sense of ethnic nationalism 
triumphed over community belonging. 
 
 As far as Muslims are concerned, 
colonialism lands them in a dilemma; 
they have lost contact with their ethnic 
nationality and they are not, accepted by 
the host community or society. Yet in  
either case they put in their best 
contribution to the development of their 
host society. In HO’s study, Muslims 
take to one of two options; either they 
resign to a life of solitude – having little 
to do with public affairs, or they resort 
to ‘roaring’ radicalism – determined to 
change the situation they find 
themselves. There is the need for 
another study to find out the path which 
Muslims that find themselves in our 
area of study take as a way out of their 
dilemma. 
 
This paper was presented at the 
International Conference on Muslim 
Youth in Sub-Saharan Africa 
Organized by the National Council of 
Muslim Youth Organizations 
(NACOMYO), Kano – Nigeria  
(SEPTEMBER 15, 2006). 
 
The author, Dr. Sa’idu Ahmad 
Dukawa, is a Chief Lecturer in 
Government at the Kano State College 
of Arts, Science and Remedial Studies 
(CAS), Kano.  
e-mail:  drahmadsaid@yahoo.com  

  
…Central Nigeria Area had been 
peopled by various ethnic groups 
who co-existed in a peaceful 
manner in the pre-colonial period. 
The policy of divide and rule had 
however planted the seed of discord, 
which was carried over to the post-
colonial period. Such discord was 
deliberately promoted via baseless 
accounts of hostilities between 
ethnic groups; arbitrary partition 
and restructuring of societies for 
the purpose of colonial 
administration; and the 
appointment of unpopular 
individuals into positions of 
authority. Nor less important, in 
causing discord among the people, 
is the manner in which the journey 
towards independence was put 
along the line of ethnic 
representations. Consequently, 
people became ethnic conscious; 
region conscious or religious 
conscious and (they) started acting 
along that line…….. 
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A two-man delegation of 
Nigeria Muslim Forum, UK 
visits 30 Nigerian Muslim 
students currently studying at 
the University of Greenwich, 
Gillingham Campus, and 
sponsored by the Kebbi State 
Government.  The delegation 
admonished the brothers on the 
importance of keeping together 
in group rather than separating 
individually. This according to 
them will help in preserving the 
good moral conduct of the 
students, particularly in the 
context of western societies 
whose approach to issues and 
system of living is different 
from what obtains in Nigeria. 
 
The delegation also reminds the 
brothers to keep to the Mosque 
and be mindful of what they are 
eating. They adviced the 
students to be performing 
Ta’alim session in the Mosque 
where they should be reading 
from a particular Islamic book 
and be reminding each other 
about the moral life of a 
Muslim. 
 
The event was highly 
interactive and more of 
information dissemination with 
the students asking several 
questions pertaining to the life 
of Muslims in the UK. The 
delegation provided appropriate 
responses and shared their 
experiences with the students.  
 
The visit which took place on 
Tuesday 14th November, 2006 
includes the Ameer, 
Muhammad Jameel Yushau and 
the Deputy Ameer, Ustaz  
Mahmoud Garba.  

The 30 students were divided into two, 
24 of them are in the Natural Resources 
Institute of the University (Gillingham) 
while the remaining are in the Avery 
Campus of the University. These 
include: Muhammad Aminu Sakaba, 
Yusuf   Kaka Yauri, Usamatu   Ahmed, 
Suleiman Sami, Tukur  Shehu, 
Abubakar Abdullahi Ngaski, Iliyasu  M. 
Utono, Muawiyya Musa Abarshi, 
Aminu Abubakar Lailaba, Abubakar 
abdullahi Gulma, Bashar Garba Illo, 
Suleman  Usman, Amina I. Kangiwa, 
Faruk Shehu Bunza, Sanchi  D. 
Ishaq, Abdullahi Sarki Ibrahim, 
Abdurraham Haliru Aliero, Aliyu 
Aminu, Domba Ahmad 
Danjumma,Farouk A.Garba Dabai, 
Mijinyawa Shehu Danko, Ibrahim 
Salihu Koko, Ibrahim Mohd Umar, 
Alhaji Abdullahi Maikai 
 
 
 
  
 
In addition to the 30 Kebbi State 
students mentioned above, the following 
are also from various states of the 
Federation: 
 
1. Aminu Yakubu - London 

Metropolitan University. 
2. Dr Aminu Magashi, M.Sc. in 

Public Health, London School of 
Public Health. 

3. Abbas Hassan, MSc. Construction 
Project Management - University 
of Central Lancashire, Preston. 

4. Aliyu Gana, MSc. Air Pollution 
Management and Control, 
University of Birmingham.  

5. Lukman Yunusa Yakubu, BSc. 
Architecture- University of 
Wolverhampton. 

6. Rakata Ahmed Grema, MSc. 
Human Resources Management, 
University of Leeds. 

7. Adamu Ciroma, MSc. Fire and 
Explosion, Leeds University. 

8. Shamsudden Hassan, MSc. Fire 
and Explosion, University of 
Leeds. 

9. Nasiru Ibrahin Yola, MSc. Fire and 
Explosion, University of Leeds. 

10. Dr Gaji Ali Alkali, MSc Public 
Health, University of Leeds. 

11. Kolo Kolo Maideribe, MSc Public 
Health, University of Leeds. 

12. Muhammad Nura, Phd Chemical 
Engineering. 

13. Dr Muhammad Sadiq,  Masters in 
Public Health, Sheffield University 

14. Dr Balarabe Sani, Masters in 
Dental Public Health, Sheffield 
University 

15. Dr Rabi Hadi, Masters in Public 
Health, Sheffield University 

16. Dr Hadiza Bako, Masters in Public 
Health, Sheffield University 

17. Mustapha Muhammad, Mmed.Sc. 
in  Nutrition, Sheffield University 

18. Dr Imran Abdulkarim, Msc 
Pathological Sciences, Sheffield 
Hallam University 

19. Aminu Suleiman, Msc Project 
Management, Sheffield Hallam 
University 

20. Muhammad Amin Garba, Msc 
Computer and Network Eng., 
Sheffield Hallam University 

21. Tijjani Danyama Rufa'I,Bsc 
Software Engineering, Sheffield 
Hallam University. 

 
 
 
 
 
1. Dr Bello Inuwa’s lost his 

Grandfather. 
2. Malam Isa Abba Adamu of the 

BBC lost his Mother. 
3. Br Muhammad Bello Salihu lost his 

Mother. 
4. Br Munir Usman lost his Father-in-

law. 
 
May Allah (SWT) in His Infinite Mercy 
forgive them, have mercy on them and 
give the family they left behind and the 
Ummah in general the fortitude to bear 
these losses, ameen. 
 

 
 

D E A T H S 

A R R I V A L S 
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1. The Family of Ustadh  

and Mrs Muhammad 
Ahmad (London) have 
been blessed with a baby 
boy. 

 
2. The Family of Mr and 

Mrs Munir Uthman 
(Birmingham) has been 
blessed with a baby boy.  

 
3. The Family of Dr and Mrs 

Balarabe Sani (Sheffield) 
has been blessed with a 
baby boy. 

 
4. The Family of Mr and 

Mrs Abdullahi Amin 
(Sheffield) has been 
blessed with a baby girl.  

  
May Allah (SWT) in His 
Infinite Mercy bless these 
children, make them sources of 
blessing for their parents and 
enable their parents bring them 
up in the right manner, 
according to Islamic teachings, 
ameen.  

 

 
The time to get Nigeria out of 
poverty, corruption and lack of 
direction is now. The world 
would be there to watch how 
they will handle this golden 
opportunity. Aspiring for 
political office carries a huge 
responsibility. Prophet 
Muhammad (SAW) said “all of 
you are shepherds, and all of 
you would be asked on how you 
managed your flock”. 
  
So apart from the judgment that 
would be passed by the people, 
the day of judgement is 
awaiting them, where they will 
account for each of the decision 
they have� taken in managing 
the affairs of Nigeria. 

�

�

 
The Ameer, Muhammad Jameel Yusha’u, while 
delivering a welcome address. 

 
Ustadh Sa’id Noibi with Ustadh Ibhrahim Yahya, 
Session Chair, while delivering Professor Noibi’s 
paper. 

 
Ustadh Ibrahim Yahya with Ustadh Tajuddeen 
Yusuf and Ameer while making contribution. 

 
Ustadh Tajudden Yusuf, Editor, Muslim 
Liifestyle Magazine with Dr Ibrahim 
Hassan (Session Chair - standing) while 
delivering his paper. 

 
A cross-section of participants at the event. 
 

 

 
Another cross-section of participants at the event. 
 

 
Another cross-section of participants at the event. 
 

 
Some event participants during Lunch 
break. 

 
Alhaji Garba Sani and Dr Aminu Sahabi 
after the event. 

 
Some of the Conference participants after 
the event. 
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