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EDITORIAL 
 
 
 
In the name of Allah, Most 
Gracious, Most Merciful.  
 
In the last couple of months, the 
issue of Shari’ah was one of the 
key issues that attracted the 
attention of the media. This was 
as a result of the comment made 
by the Archbishop of 
Canterbury, Dr Rowan 
Williams, on the need to have 
aspects of the Shari’ah like 
divorce and family related 
issues to be part of the UK legal 
system. 
 
What however became clear 
from the debate is the apparent 
lack of understanding of what 
the shari’ah means. Going 
through the comments made in 
various newspapers, television, 
radio and the internet, the 
attention and focus was on the 
punitive aspects of the sharia’h 
rather than on the social justice, 
community cohesion, respect 
for family values, adherence to 
the moral codes that bind the 
society which are some of the 
aims of the Shari’ah. 
 
Though there are various 
reasons why the media took 
such a stand against the 
Shari’ah including both political 
and commercial interests, the 
impact of such reports in the 
mind of the ordinary person 
who wants to live in peace with 
his neighbours, irrespective of 
their faith, is something to 
worry about. 
  

  (continue on page 3) 
 

 
 
 
 
Islam has been a subject of study in 
United Kingdom (UK) universities for a 
long time. Oxford, Cambridge and 
London (SOAS) for instance have been 
centres for the study of Islam in various 
branches for ages. Relatively new 
universities have followed suit in 
varying degrees. The growing interest in 
Islam in the UK has now been extended 
to its laws, the Sharia, both within and 
outside the universities. Fortuitously re-
echoing the call of the Muslim Council 
of Britain, the Archbishop of 
Canterbury and the Head of the Church 
of England, Dr. Rowan Williams, 
recently said it “seems inevitable” that 
aspects of Islamic law such as divorce 
proceedings would be incorporated into 
British legislation. The increasing 
number of citizen and migrant Muslims 
in the country is a major factor in this 
growing interest. This factor has since 
led to the engagement of the UK 
authorities with Islamic law at formal 
levels. 
 
One of the early formal engagements 
was in courts where judges were faced 
with cases involving questions of 
Islamic law. Mohammed v. Knot was 
one of such cases. This case involved a 
Nigerian Muslim and a medical doctor 
who came to work in the UK. He came 
along with his wife who was 13 years 
old. Under the UK laws, marrying a girl 
of that age was illegal and the legality of 
the doctor’s marriage was questioned in 
court. His defence was obviously that he 
married her in Nigeria under Islamic 
law by virtue of which such marriage 
was legal. An English Professor of 
Oriental laws was invited to the court to 
give expert opinion on the matter. He 
confirmed that marrying a girl of that 
age under Islamic law was legal.  

 
 
 
 
That notwithstanding, the court nullified 
the marriage. But on appeal, the Court 
of Appeal held the marriage to be legal 
relying on the opinion of the Professor. 
 
There are other attendant consequences 
of the presence of Muslims in the 
country. They include the proliferation 
of mosques and halal shops, the 
women’s veil (hijab), and Islamic 
banking. These and other issues such as 
the application of Islamic law in 
countries such as Iran, Saudi Arabia and 
Nigeria (as covered by the media), and 
of course 9/11 and the London 
bombings of 7/7 have combined to jack 
up interest in Islam and its laws 
particularly in the United States of 
America (US) and the UK. Universities 
are known for responding to issues of 
interest in the society. One of the 
responding universities in the UK is the 
University of Warwick. About 4 years 
ago, the Law School at Warwick 
introduced an optional module titled 
“Introduction to Islamic Law” for 
undergraduate law students. It is aimed 
at introducing students to basic 
principles of Islamic law in selected 
areas. It is amazing how students 
enthusiastically received this module. 
They register for it in large numbers and 
they participate in discussions with 
contagious enthusiasm. 
 
For a Western student, the study of 
Islamic law would be an interesting 
experience. For a Western teacher, 
teaching the subject would be a normal 
exercise. But a person born and bred in 
Nigeria would be in for surprises when 
engaged in teaching Islamic law in the 
UK. This is because the Nigerian and 
UK experiences vary a great deal. The 
first thing of course pertains to the  
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general teacher-student 
relationship. While in Nigeria the 
teacher is revered, in the UK he 
is merely a friend queuing up 
with students at bus stops and 
restaurants. He is open to 
challenges and criticisms by 
students in class. Nigeria should 
borrow a bit of this friendly 
relationship because it helps 
learning when students are free 
with teachers. And the UK 
should borrow respect for 
teachers if only for its inherent 
good. 
 
There are specific areas where 
the Nigerian would encounter 
awkward issues in an area he 
regards as governed by a simple 
give-and-take rule. First is the 
issue of the literature. In 
Nigerian universities, the 
literature used in teaching and 
learning Islamic law are 
basically translations of the 
Holy Qur’an and Ahadith of the 
Prophet (SAW), textbooks and 
articles mostly written by Arab, 
Asian or Nigerian Muslims. A 
common feature of these 
literatures is that they represent 
the classical point of view. They 
give you the law as it is; they 
tell you that it has been made 
for you to obey; and they warn 
you that the obedience is in 
your own interest both in this 
life and the life hereafter. Just to 
take two examples, they tell you 
that theft attracts amputation of 
the arm as punishment once the 
conditions (such as nisab, hirz, 
etc.) have been satisfied; and 
that men and women are equal 
save that due to the difference in 
their gender roles which is 
informed by their respective 
natures, men shall take twice 
the share of women in 
inheritance. Where materials 
authored by non-Muslims are 
introduced, they are generally 
not critical of classical Islamic 
law. For instance, N. J. 
Coulson’s “A History of Islamic 
Law” and Joseph Schacht’s “An 

Introduction to Islamic Law” are 
popular books in Nigeria. 
 
In the West, the literature takes a 
different approach. It gives you the 
classical position and goes ahead to 
critique it. It says for instance that 
amputation of the arm and other capital 
punishments are “outdated”, “inhuman 
and degrading” and incompatible with 
‘universal’ human rights standards. And 
they describe as “discriminatory” against 
women the unequal inheritance shares, 
something which the Convention on the 
Elimination of all Forms of 
Discrimination Against Women 
(CEDAW) frowns at. But they do not 
pause to question whether the much 
hyped human rights exist at all in the 
face of the human wrongs which the 
weak suffers in the hands of the powerful 
in the modern world. Nor do they 
critique their own critique on women by 
failing to see that they apply a 
conception of women and their roles to a 
law which has an entirely different 
conception of them. What they do in 
essence is to criticise a round hole for 
being round because a square hole does 
not fit into it. 
 
The teacher is bound to come across 
literature by ‘moderate’ Muslim 
scholars which follows the Western 
critique of Islamic law. One of them, 
Prof. Abdullahi An-Na’im, a US-based 
Sudanese, argues in his book “Toward 
an Islamic Reformation: Civil Liberties, 
Human Rights and International Law” 
that Islamic public law as it is cannot 
apply anywhere in the modern world 
because of its incompatibility with 
international human rights law. He 
suggests a reform of Islamic law in 
order to achieve a synthesis between the 
two. There is however an emerging 
polemical literature which looks at both 
laws with a more objective eye. A good 
example is “International Human Rights 
and Islamic Law” written by a UK-
based Nigerian Muslim, Prof. Mashood 
Baderin. The book challenges the theory 
of incompatibility between international 
human rights law and Islamic law 
arguing that though “there are some 
differences of scope and application, 
that does not create a general state of  

dissonance between [them]”. It suggests 
a dialogical approach which “demands a 
culture of tolerance and persuasion and 
the abandonment of a culture of 
parochialism, violence and rivalry”. 
 
On a deeper level, the teacher comes 
across unimaginable things. In Nigerian 
universities, the authority of the Holy 
Qur’an and Ahadith of the Prophet 
(SAW) are unquestionable. In class, he 
could boldly tell students that “the Holy 
Qur’an is the word of God, and the 
Ahadith are the sayings, actions and 
approvals of the Prophet (SAW)”. But 
in the UK, the practice is to say “the 
Koran is believed by Muslims to be the 
word of God, and Hadith is the sayings, 
actions and approvals credited to 
Mohammed”! This is just a tip of the 
iceberg. The Orientalists even challenge 
these primary sources of Islamic law! 
For instance, a German scholar, Ignaz 
Goldziher, argues that the Hadith is not 
a reliable source of law because, 
according to him, it is the record of the 
views of early Muslims and not the 
teachings of the Prophet (SAW) or even 
his companions; it is oral; later 
collections are larger than earlier ones; 
etc. Happily, he has been adequately 
responded to by yet another Orientalist, 
Nabia Abbott, who argues thus: oral and 
written transmission of the Hadith went 
hand in hand from the start; the Hadiths 
“were, as a rule, scrupulously 
scrutinized at each step of the 
transmission”; and that the so-called 
phenomenal growth of the Hadith was 
not primarily growth of content, but the 
increase of parallel and multiple chains 
of transmission. 
 
Moving away from the literature, the 
teacher now comes to face the challenge 
of students. The law being rooted in 
religion and some of the students being 
atheists or agnostics, debates on 
fundamental theological/legal issues are 
inevitable. For instance, it is not 
uncommon for a student to ask him 
thus: “does your God know the past, the 
present and the future?” to which he 
would of course reply: “Yes He 
certainly does”. The student may then 
ask further: “Then why did He not  
provide for issues like human 
cloning in the Koran?” This may 
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sound a difficult question 
because the Holy Qur’an was 
revealed more than 1,400 years 
ago and that human cloning is a 
new technology yet to come to 
fruition. Yet knowing what the 
technology means, it is not hard 
to find that Allah (SWT) had 
provided for it.  
 
Human cloning is a 
reproductive process which 
departs from the natural 
reproductive process. It does not 
require a man or his semen to 
produce a human being. A non-
germinal cell of a woman could 
be used in fertilising the egg 
(whose nucleus has been 
removed) of that same woman 
to achieve ‘conception’. The 
product becomes a copy of the 
source. But a reading of the 
Holy Qur’an shows that it 
recognises only the natural 
reproductive process and adds 
that such process should take 
place within the marriage 
institution. Moreover, since by 
the Holy Qur’an marriage and 
inheritance for instance are 
based on the relationship 
between the couple and the 
deceased and the heir, how 
would you consider a clone vis-
à-vis the source or her natural 
offspring? So it is not that the 
Holy Qur’an does not have laws 
on new specific issues. Just like 
the naked eye may not see the 
fat in milk, so also the ordinary 
mind may not see these 
provisions. They are deducible 
from general existing laws by 
the Muslim jurists (the ulama) 
through Ijtihad and Ijma’. And 
that explains why Ijtihad and 
Ijma’ are indispensable sources 
of Islamic law. 
 
While he debates with atheist 
and agnostic students of 
Western origin, he should be 
prepared to meet a class of 
students who call themselves 
“non-Muslim Muslims”! These 
are Westernised people of 
Muslim origin who have 

decided to denounce their faith. As he 
discusses the ‘dos’ and ‘don’ts’ under 
Islamic law in class, the students find 
more reasons to claim that Islam is 
replete with “restrictive” laws as 
opposed to the “free” Western world. 
For instance, they consider as 
infringement of freedom the prohibition 
of the indiscriminate intermingling of 
adult male and female. They tend not to 
see how the so-called freedom has made 
the UK the country having the highest 
rate of teenage pregnancies in the world. 
Perhaps they think freedom is absolute. 
They must have forgotten that even 
Rousseau said that “man is born free but 
everywhere he is in chains”. 
 
Teaching Islamic law in the UK for a 
Nigerian could be a challenging exercise 
in many respects. He would have to 
grapple with the intellectual prowess 
employed to problematise the subject 
and then intelligently deal with the 
seemingly awkward questions of 
students among other challenges. But 
out of it all, there is at least one big 
lesson to take home. It is that tolerance 
is required in a dialogue between 
different civilisations. Otherwise there 
would be no room for mutual 
understanding and persuasion. One 
should not expect everybody to share 
one’s belief or its sacrosanctity. While 
appreciating the multiplicity of 
worldviews, the teacher should be 
grateful to Allah (SWT) for the 
guidance which he received ‘on a platter 
of gold’, for he could have had another 
worldview.  
 
Brother Mamman Lawan Yusufari is a 
Lecturer at  Bayero University, Kano. 
He is currently pursuing a PhD 
programme at the Law School of 
University of Warwick, United 
Kingdom 
 

 

 
This is where it becomes incumbent on 
Muslims to educate the members of the 
wider community on what Shariah means 
through different avenues. One thing that 
can be carried out easily by all is by 
responding to any publications that try to 
demonise the Shariah and Islam through 
rejoinders and counter articles, writing to 
the editors and showing them the 
implication of their action will only 
succeed in dividing the society rather 
than uniting it.  Organising conferences 
and seminars by inviting non Muslims as 
participants so that they can have the 
opportunity to ask questions, and 
appropriate response given to them. 
Muslim organisations should also strive 
to write books that explains Islam and its 
values, and make it available in the 
market so that people can read from the 
original sources. 
 
But the best approach is for Muslims to 
be exemplary in their character so that 
members of the community can see the 
practical example in the manners and 
etiquette of the Muslims. By so doing the 
Muslims will appear to be action people 
rather than the talking folk. No matter 
how the scholars try to show the beauty 
of Islam to the community, if it is not 
seen practically in the behaviour of 
Muslims, it will be difficult to convince 
others, that ours is the right path.  

���������	
	����	
���	�����������	
	����	
���	�����������	
	����	
���	�����������	
	����	
���	�� 				

 
….. In Nigerian universities, the 
authority of the Holy Qur’an and 
Ahadith of the Prophet (SAW) are 
unquestionable. In class, he could 
boldly tell students that “the Holy 
Qur’an is the word of God, and the 
Ahadith are the sayings, actions 
and approvals of the Prophet 
(SAW)”. But in the UK, the 
practice is to say “the Koran is 
believed by Muslims to be the word 
of God, and Hadith is the sayings, 
actions and approvals credited to 
Mohammed”..... Ignaz Goldziher 
argues that the Hadith is not a 
reliable source of law because, 
according to him, it is the record of 
the views of early Muslims .…. 
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Since the comment made by the 
Archbishop of Canterbury, Dr 
Rowan Williams, that the 
United Kingdom should 
consider including aspects of  
Sharia in its legislation, the 
amount of negative headlines 
against Islam, Shari’a and 
Muslims skyrocketed. The news 
media which is hungry for 
stories that will increase their 
sales suddenly took up the 
issue, with some of the tabloids 
even lunching the “bash the 
Bishop campaign”. The leading 
UK tabloid owned by Rupert 
Murdock in its headline of 
February 8, 2008 captioned its 
lead story as “Williams: Victory 
for Terrorim”. Such a headline 
is enough to explain how deep 
Islamophobia can be used to 
promote certain corporate and 
political interests.   
 
Many pundits from different 
corners emerged providing 
analysis on what Shari’ah 
means, most of them looking at 
amputating the hand of a thief, 
stoning the adulterer, allowing 
for polygamy and degrading 
women. The analysis, devoid of 
context and understanding, 
could not provide insight into 
what the Shari’ah entails. The 
Shari’ah basically has six aims:  
preservation of religion,  
preservation of life, 
preservation of family, 
preservation of reputation and 
human honour, preservation of 
mind and  preservation of 
wealth. It is therefore not 
possible to understand the 
Shari’ah by looking at isolated 
cases of punishment 
independent of the context that 
provides such punishment. The 
preservation of religion is 
important because Islam looks 
at human being as both physical 
and spiritual entity. As such a 
balance is created between the 

material, such as daily endeavours, and 
the spiritual which provides inner 
comfort and stability for the individual. 
 
 In Islam it is not considered spirituality 
for one to abandon his obligation of 
seeking for the material and concentrate 
on physical worship, just as seeking for 
the material and completely ignoring the 
spiritual is not allowed. What Islam 
looks at is the intention, in which 
reward is attracted in both the material 
and spiritual. So a medical doctor who 

uses his profession for the sake of Allah 
attracts as much reward as the Imam 
who leads the prayer in the Mosque as 
long as their intention is purely for the 
sake of God - Allah.  

The second role of the Shari’ah, the 
preservation of life, looks at the sanctity 
of human life. That is why it is made 
clear in the Qur’an in Chapter 5 Verse 32 
that whoever kills a single soul is like 
killing the entire humanity, and whoever 
saves a single soul is like saving the 
entire humanity. In the documentary 
Muhammad: The Legacy of a Prophet 
in which one American explains why he 
reverted to Islam, he specifically 
mentioned this verse as one of his 
motivations. Indeed to put his knowledge 
into practice, this American decided to 
become a fire fighter by joining the fire 
service in order to save souls that might 
be consumed by fire, and his intention is 
simple, save a single soul, and you get a 
reward similar to saving the entire 
humanity.  
 
The third principle, the preservation of 
the family, is something that is valued in 
different societies. Even here in the 
West, many among the political class, 
especially those of the conservative 
tradition like the Republicans in the 
United States, and the Conservatives in 
United Kingdom include issues relating 
to family preservation in their manifesto. 
Indeed even those from the left; in 
particular the centre left, now pay 
attention to issues related to the family. 
Of the three new ministries Gordon 
Brown created immediately he became 
Prime Minister, is the one on children, 
schools and families. So any society, that 
wants to be in peace with itself, needs to 
invest on the family. 
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…..Lack of understanding of 
history is an important factor on 
the negative perception of the 
Shari’ah; many people in the west 
do not know that Islam provided 
the scientific and intellectual 
foundation of western civilisation. 
The advancements in Mathematics, 
Medicine, and Sociology were 
derived from the contact with 
Muslims. In the UK, the leading 
institutions of learning, Oxford 
and Cambridge, were in fact 
modelled from the colleges of 
Muslim Andalusia in today’s 
Spain. In his 2006 work, “What 
Islam Did for Us: Understanding 
Islam’s Contribution to Western 
Civilisation” the historian and 
psychologist, Tim Wallace-Murphy 
stated that “it was the well-known 
and respected colleges in Al-
Andalus that became the models on 
which Oxford and Cambridge were 
based. These independent centres 
of learning in Christian Countries, 
now studying the ever-increasing 
flow of scholarly works emerging 
from the world of Islam, gave 
European culture an impetus 
whose rapid development would, a 
few centuries later, equal and then 
outstrip its Islamic benefactor”..…. 
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The Shari’ah is interested in the 
good of the people, and tries to 
be preventive of social ills that 
could have damning 
consequences on the wellbeing of 
the society. Therefore marriage, 
under the Shari’ah, is the only 
means of having sexual 
relationship. In marriage a 
contract is entered into, so that 
the children could easily trace 
their lineage, but also to have 
someone responsible for them. 
Teenage pregnancies, drug 
abuse, single mothers, are some 
of the consequences of the 
breakdown of the family 
institution today.   
 
The fourth principle, the 
preservation of reputation, is 
important because naturally 
human beings like to be 
respected. Respect for human 
dignity is also a feature of society 
that is at ease with itself. Islam 
tries to protect human honour, 
and that is why the Shari’ah 
made it as part of its ethos that 
unfounded allegations, disrespect 
for the individual, rumour 
mongering, and slandering are 
discouraged among individuals. 
In place of this, the Shari’ah 
promotes brotherhood, 
selflessness, love and 
compassion. In Islam believers 
are described as a consolidated 
building with each part 
supporting the other. In fact the 
teachings of the Qur’an show 
that the Muslims should be a 
mercy to entire mankind. Verses 
of the Qur’an have described 
Prophet Muhammad “as a source 
of mercy to mankind”, and  
Muslims “as the best creation 
ever established for mankind” 
because they promote the good 
and forbid the evil, whose 
essence is the stability of the 
society.  
 
Fifthly, the shari’ah applies the 
principle that the good of the 
society overrides the comfort of a 
single individual. This is where 
the fifth principle comes in, 

preservation of the mind. Intoxication, 
drug abuse and anything that will make a 
person to be out of his conscience are 
prohibited. First, because indulgence in 
such acts is harmful to the wellbeing of 
the individual, and then the wellbeing of 
the society. Statistics from the UK Office 
of National Statistics have shown that 
death from alcohol related diseases is in 
the increase in the UK. As reported by 
the BBC on January 25th, 2008, “8,758 
deaths were linked to alcohol in 2006, 
compared to 4,144 deaths in 1991”. 
Death rates related to alcohol dieseases in 
England and Wales have risen from 
“2,600 in 1980 to just over 5,500 in 
2000” so also there is an increase in 
alcohol and liver related diseases. The 
role of the Shari’ah is to help the 
individual to save himself from self 
inflicted harm that will have an effect on 
himself and on the society at large. This 
is achieved through piety, in which the 
individual believes that he is accountable 
to one God, Allah, who sees him in 
whatever he does, even though the 
individual may not see Him. 
 
Finally the Shari’ah aims to preserve the 
wealth, both of the individual and of the 
state. This is done by ensuring that 
trading and transactions are done 
according to Islamic principles that 
protect the interest of both parties. 
Exploitation through usury or other 
means of usurping wealth from the weak 
in the society are addressed. The Shari’ah 
provides such a cohesive link between 
the individual and the society by ensuring 
that human greed does not harm the 
wellbeing of others.  
 
Lack of understanding of history is an 
important factor on the negative 
perception of the Shari’ah; many people 
in the west do not know that Islam 
provided the scientific and intellectual 
foundation of western civilisation. The 
advancements in Mathematics, Medicine, 
and Sociology were derived from the 
contact with Muslims. In the UK, the 
leading institutions of learning, Oxford 
and Cambridge, were in fact modelled 
from the colleges of Muslim Andalusia 
in today’s Spain. In his 2006 work, 
“What Islam Did for Us: Understanding 
Islam’s Contribution to Western 
Civilisation” the historian and  

psychologist, Tim Wallace-Murphy 
stated that “it was the well-known and 
respected colleges in Al-Andalus that 
became the models on which Oxford 
and Cambridge were based. These 
independent centres of learning in 
Christian Countries, now studying the 
ever-increasing flow of scholarly works 
emerging from the world of Islam, gave 
European culture an impetus whose 
rapid development would, a few 
centuries later, equal and then outstrip 
its Islamic benefactor”.  
 
This is where it becomes important for 
Muslims to understand their history, to 
understand the Sharia’ah, learn the 
etiquette of dialogue and engage the 
people with wisdom and respect, that is 
the way the average person who is daily 
bombarded with negative stories about 
Islam and Muslims can understand that, 
the essence of the Sharia’ah is to 
provide the society with an 
uninterrupted healthy diet that is good 
for the individual and the society at 
large. 
 
Brother Muhammad Jameel Yusha’u 
is the Ameer of the Nigeria Muslim 
Forum. Br Jameel is a Lecturer at 
Bayero University, Kano and is 
currently pursuing his PhD at the 
Department of Journalism Studies, 
University of Sheffield, United 
Kingdom 
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You may be aware that the 
website of the Nigeria Muslim 
Forum is now up and running 
alhamdu lillah.  The idea of 
having a website for the Forum 
came about in 2000, during the 
preparatory stages of the 
Shari’ah Conference organized 
by the Forum and supported by 
the then Coordinating Council 
of Nigerian Muslim 
Organisations in the UK and 
Ireland (CCNMO) and now 
Council of Nigerian Muslim 
Organisations in the UK and 
Ireland (CNMO). 
 
The general consensus then was 
that it was not economically 
viable for the Forum to have a 
separate website from that of 
the Nigeria Muslim Network 
(NMN), based on the fact that 
majority of the members of 
NMN are also members of the 
NMF, with the exception of a 
few. As a result, a sub-domain 
for the event was created on the 
NMN’s website - 
(www.sharia2001.nmnonline.net) 
and was used in publishing the 
Conference materials (papers, 
audio recordings, etc).  
 
As the years go by, the need for 
a website solely for the Forum 
became necessary but lack of 
resources (financial and 
material) made it difficult for 
this to come to fruition. 
However, demands by members 
continued to mount - the 
conferences held in Markfield 
in (AGM 2005), Birmingham 
(AGM 2006) were places where 
members highlighted this as one 
of the ways by which the 
Forum’s activities can be 
publicised to a wider audience. 
 
The EXCO took this up and 
started collecting materials for 
publication on the website, and  

 
alhamdu lillah, the site was published 
on its permanent site (www.nmfuk.org) 
in January 2008. 
 
 Although some of the aspects of the 
website are still under development, the 
site’s popularity is increasing, almost on 
a daily basis. This can be seen from the 
following table – showing a summary of 
the site’s daily and monthly hits. 

A closer look at the data for April 
reveals that the site is visited by people 
in various countries around the world. 
These include the United States of 
America, United Kingdom, India, 

Apart from the usual information about 
the Forum and its activities, most of 
what has been published in the past 
(Newsletters, Press Releases, Guide to 
new Students and Visitors to the UK, 
etc), information about past Conferences 
are made available on the site.  In 
addition, several other resources are  

 
As can be seen from the table, in the first 
month, there were about one thousand 
three hundred hits. This dropped down to 
seven hundred and sixty eight in February 
and then went up again in March. 
However, in April, the site witnessed a 
phenomenal increase in hits to eleven 
thousand seven hundred!  
 
 

Saudi Arabia, Pakistan, France, Ukraine, 
Nigeria, Ghana, Malaysia and several 
other countries, as can be seen in the chart 
below. 
 

made available in the Resources section 
of the website. You are highly encouraged 
to visit the site and see what is made 
available there. Also, if you have any 
comment or suggestion on how the site 
can be improved, do not hesitate to 
contact the Web master at 
webmaster@nmfuk.org. 
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Summary by Month 

Daily Avg Monthly Totals 
Month 

Hits Files Pages Visits Sites KBytes Visits Pages Files Hits 

May 2008 155 119 37 13 12 37888 13 37 119 155 

Apr 2008 390 159 63 17 340 20488919 526 1913 4791 11708 

Mar 2008 118 71 35 6 188 3574150 216 1098 2220 3667 

Feb 2008 26 19 17 4 52 22174 126 493 553 768 

Jan 2008 88 30 22 3 30 86018 58 331 454 1321 

Totals 24209149 939 3872 8137 17619 
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The Executive Committee 
members of the Nigeria Muslim 
Forum met on Saturday 19th 
January 2008 in manchester. 
They deliberated on a number 
of issues including a review of 
the issues raised during the 
Winter Conference and Annual 
General Meeting held in 
Nottingham. These include, 
among other things, ratification 
of the nomination of Assistant 
Publicity Secretary, Auditor and 
Sister’s Amirah. In addition, 
arrangements for this year’s 
Spring Conference, scheduled 
to take place in Manchester, on 
the 3rd May 2008 at the 
Madinah Mosque and Islamic 
Centre, Levenshulme, 
Manchester were discussed. 
Several other committees were 
constituted as well – details of 
this will be published on the 
Forum’s website.  
 
 
 
 
 
 
1. The Family of Dr and Mrs 

Dr Ibrahim Dodo (Leeds) 
has been blessed with a 
baby girl. They named her 
Maryam.  

 
2. The Family of Mr and Mrs 

Musa Aliyu (London) has 
been blessed with a baby 
girl. They named her 
Safiyyah.  

 
3. The family of Mr and Mrs 

Muhammad Ahmad 
(London), has been 
blessed with a baby boy. 
They named him Ibrahim.  

 
4. The family of Mr and Mrs Ahmad 

Sani Stores (Birmingham), has 
been blessed with a baby boy. 
They named him Abdullahi.  

 
May Allah (SWT) enable the parents of 
these children to bring them up in the 
right manner, according to Islamic 
teachings, ameen. 
 
 
 
 
 
1. Brother Muhammad Kabir 

Abdullahi, from Kaduna 
Polytechnic for a PhD in Chemical 
Engineering at Imperial College, 
London. 

 
2. Brother Kabiru Yakubu Musa for a 

PhD in Education at the University 
of Southampton 

 
3. Brother Mala Mustaph  for a PhD 

in Political Economics of Oil at the 
University of Central Lancashire, 
Preston. 

 
May Allah (SWT) guide and protect 
them and give them success in their 
studies, amen. 
 
 
 
 
1. Professor Abba Gumel has lost 

both his brother and father. The 
brother died suddenly after 
returning from Salah and the father 
died after a brief illness. 

2. Dr Sale Halliru, formerly of the 
BBC and now with Nigerian 
Communication Comission (NCC), 
lost his wife, Sister Zainab Halliru. 

3. Brother Sulaiman Sa’ad has lost his 
mother after a brief illness. 

 
May Allah (SWT) forgive them, have 
Mercy on them and give the family they 
left behind the fortitude to bear the loss, 
ameen. 

 
 
 
 
 
 
1. Brother Adamu Ciroma has 

successfully completed his Masters 
programme Fire Engineering at 
University of Leeds. 

 
2. Sister Fatima Habib has successfully 

completed her Masters programme in 
Energy Economics and Policy, 
University of Surrey. 

 
3. Brother Monsurat Adebanjo has 

successfully completed his Masters 
programme in International 
Economics, Finance & Development 
at University of Surrey. 

 
4. Dr Hassan Mahmoud has successfully 

completed his PhD programme at the 
University of Surrey. 

 
5. Dr Farouk Sarkinfada has 

successfully completed his PhD 
programme at University of 
Liverpool. 

 
6. Dr Ibrahim Idris has successfully 

completed his PhD programme at 
University of Liverpool 

 
May Allah (SWT) make this achievement 
beneficial to them, their family and the 
entire Muslim Ummah, ameen. 
 
 
 
 
 
 
Alhamdu Lillah, the wedding fatiha of 
Dr Muhammad Kyari, former Amir of 
the Nigerian Muslim Forum (NMFUK) 
(2003-2005) will be taking place in 
Maiduguri on Saturday, 3rd May 2008. 
Full details of this will insha’Allah be 
published in the next edition of the 
Newsletter. 

NMF EXCO Meeting 
in Manchester 

B I R T H S 

A R R I V A L S 
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D E A T H S 
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W E D D I N G 



����������	
��	

	�� � ���	��  

 

 
The Ameer, Muhammad Jameel Yusha’u, delivering an “Acceptance Speech” on 

behalf of the Executive Committee 
 

  
A group picture of some of the Conference participants, taken at the end of the 

Conference 
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